Communiqué of the PRO ORIENTE Fourth Study Seminar on "Authority and Jurisdiction" (Vienna, July 5th to 9th 1996)
At the invitation of PRO ORIENTE the Fourth Study Seminar was held in Vienna in the Bildungshaus Lainz, from July 5th to 9th on the theme of "Authority and Jurisdiction". Its purpose was to continue the work started at three previous study semi​nars "On Primacy" in 1991, "On Councils and Conciliarity" in 1992 and "On Ecclesiology and the Unity of the Church" in 1994.
The main theme in this year's seminar was the nature and the exercise of authority and jurisdiction in the tradition of different Churches represented by different theologians. A number of specialists on theological canon law from the Oriental Orthodox, Oriental Catholic and Roman Catholic Churches took part in the presentations and discussions. The general theme was introduced by two presentations on "The Nature of Authority and Jurisdiction" in both Church families; one from the Catholic side by Prof. Hervé Legrand OP (Paris) and one from the Oriental Orthodox side by Fr. Kon​do​thra K. M. George from the Malankara Orthodox Church of India.
On this followed a presentation of reports on the practice of the exercise of authority and jurisdiction in the different traditions represented by Metropolitan Amba Bi​shoy of Damiette, Archbishop Mar Gregorius of Aleppo, Archbishop Mesrob Krikorian of Vienna, Vardapet Sebouh Sarkissian, Antelias, Archbishop Abba Gabriel of Western Shoa as well as the Professor Ivan Zuzek, SJ. (Rome), Richard Potz and Bruno Primetshofer(both Vienna).
His Eminence, Franz Kardinal König was present for part of the meeting and we thank him for his encouragement and interest. We are grateful to PRO ORIENTE for the generous hospitality for this study seminar.
The Standing Committee has planned the meeting, its program and its speakers and chaired the meetings.
In an effort to learn from and with each other the following results have been rea​ched in common agreement.   
1. Authority
Authority in the Church of God resides in the person of the glorified Jesus Christ, the witness of the Scriptures and of those to whom He entrusted it. The self emptying (henosis) of God in Christ gave us a model of authority that is radically different from the authority of the rulers of this world who "lord it over the people". Christ's au​thority, on the contrary, was "to serve and to give his life as a ransom for many"(Mk 10,42 -44). The authority he gave to the apostles consisted in healing all kinds of sickness, forgiving sins and announcing the good news of the kingdom of God (Lk 9.1-2) as well as all power to build the Church and to guide it. Christ promised to them the continuing presence of the Holy Spirit who guides the Church to the fullness of truth. 

2. Jurisdiction
Jurisdiction was generally understood in this seminar as the capacity of exercising authority which is recognized by the Churches
- for a bishop to make the decisions required by his office;
- for a synod or a council to make decisions in defining the faith of the Church and in fixing its discipline, in such a way that these decisions are binding for the local Churches concerned or even for the Church Catholic (e.g. the jurisdiction of an ecumenical council)
- for a primate or a patriarch to represent a regional Church and to preside, in various ways, over synods and councils.
The foundations of such a capacity are generally customary, they need to be fur​ther explored from a theological perspective. 
3. Authority and Jurisdiction in Our Churches
The topic of authority and jurisdiction is a matter of vital concern for our Churches.
All of them have in common the exercise of authority on a local, regional or global level. Exercising pastoral and teaching authority obliges the local Churches to decide together because the world and history constantly challenge us. Common witness and com​mon actions are necessary for the common good of the faithful and because in a variety of situations there are social injustice, ethnic tensions and political and other pressures.
Our Churches have in common many grounds and many elements when they exercise authority and jurisdiction on a supra-local level, but they differ on those matters and they need to rediscover together the normative principles and patterns of authority originating in the apostolic Church. It is of crucial importance for the unity and communion of our Churches and their common responsibility in today's world.  
4. Convergence
Oriental Orthodox and the Roman Catholic participants had their starting point in the biblical apostolic witness to Christian authority, the practice of the undivided Church and the decisions of the three Ecumenical Councils of Nicea, Constantinople and Ephesus which together provide a set of norms and paradigms for the exercise of authority and jurisdiction within the local Churches and in the global communion of Churches.
One such model of the ministry is shown by Ignatius of Antioch (early 2nd century) in his letters to the Churches of Smyrna and Philadelphia. He invokes the Trinitarian unity and the relationship of the Son to the Father as a model for the unity of the Church. According to this model, the bishop sacramentally representing Christ, surrounded by the presbyters, deacons and people expresses the reality of the local Church. The principle of one Eucharist, one altar and one bishop along with the presbyters and deacons became decisive for the eucharistic episcopal model of Ecclesiology. The sacramental authority of the episcopos as head of the local church representing Christ in the midst of the eucharistic community has remained unaltered in our Churches in the East and the West.
Following the apostolic practice of conciliarity, as demonstrated in the Council of Jerusalem (Acts 15), the councils at local, regional or global levels are called to manifest the communion of local Churches in one faith and one Eucharist and to express a common mind of the Church in all important matters. 

5. Questioning History
The greater part of our time was devoted to the study of practical exercise of authority and jurisdiction. It helped to discover that the model of this exercise as well as its foundation have changed in the course of the centuries and differ today from one Church to another. The major question raised was that of the foundations of the authority of the synods and councils as well as the authority of primates corresponding to them. Three sets of factors are at the origin of this type of authority:
1. The local Churches from the beginning maintained the practice of exchanging letters of paschal greetings and other forms of communication providing mutual support, exhortation and information. This showed the communion of Churches without global structures of authority.
2. The Churches within the Roman empire had to reckon with the imperial civil administration which was reflected in their canonical and jurisdictional practices. It is recognized, however, that some Churches of Christ flourished also outside the Roman imperial borders. This fact helps us to distinguish the binding doctrinal positions of the whole Church from particular canonical arrangements within the Roman empire for the good order of the Churches.
3. The practice of the undivided Church and ancient canons like canon 6 of Nicea which demarcate the areas of jurisdiction of the ancient sees.
6. Open questions from both sides
There is agreement on both sides that primacy in the Church is closely associated with the college of bishops. However, the Oriental Orthodox maintain that primacy arises from the collegiate or conciliar authority and is subject to it as the apostolic practice shows. As to the Roman Catholic position, primacy is traditionally understood as arising from the Petrine role directly authorized by Christ, and is capable of assuming a decisive role in relation to the college of bishops. The relationship betwen the Ecumenical Council and the Bishop of Rome is a matter of ongoing ecumenical discussion.
The Oriental Orthodox attribute a "primacy of honor" to the "first among equals" in an assembly of the primates of all Churches. They do not, however, recognize any primacy with a universal pastoral or jurisdictional authority over all local Churches.
The Roman Catholic position traditionally recognizes the primacy of the Bishop of Rome as having universal pastoral and jurisdictional authority over all Churches in the service of unity. The Oriental Orthodox Churches in this matter would follow their understanding of the practice of the undivided Church and ancient canons without presupposing a universal role for any particular see.
In the light of the historical experience of the Western Church in certain periods in the second millennium when the power of jurisdiction could be separated from the power of ordination, there is agreement that jurisdiction is an aspect of the sacramental, pastoral and teaching authority of the bishop and it should not be dissociated from its spiritual roots as constituting a different power in imitation of secular authority.
It is necessary today to reflect anew on the basis of the authority of the councils and primates at the regional and global levels. The possible implications of a eucharistic ecclesiology for such levels need to be worked out.
Most of the Catholic participants recognized that the authority of the Bishop of Rome during the first millennium in the West was largely similar to the authority of eastern patriarchs in their realms. The authority which Rome claimed in the whole Church at that time was not that of a patriarchal type. But most of the Catholic participants recognized that the Roman claims were of a different nature during the second millennium. In this respect the encyclical "Ut Unum Sint" (that all may be one), in which Pope John Paul II invites Church leaders and theologians to discuss the exercise of primacy has been taken into account with interest.
Could the model of primacy-collegiality expressed in Vatican II documents be fruitful in the ecumenical dialogue? The Oriental Orthodox did not enter in this discussion. Among Catholic participants some have their doubts because in their view the model insists on the communion of bishops as ordained persons (Lumen Gentium 21) and does not explicitly take into account the communion of Churches which have their different identities and traditions.
The community of baptized, anointed and practicing Christians as the people of God are called to share in the life of the Church. Their active participation in such matters as the election of bishops may enhance the quality of Christian authority. The authority of the members of the Church with various charisma (saints, monks, theologians, etc.), even if they do not belong to the three-fold ministry, need to be recognized in view of the building up of the Church. The challenges raised by new human social situations need to be seriously considered by our Churches for a constant re-examination of the hierarchical and administrative structures of authority in the light of the authority of Christ granted to the Church.  
7. We suggest for further study  
1. The theological foundation of the supra-episcopal authority in the Church 2. Election or appointment of bishops and primates 
3. The nature and theology of canon law 
4. The participation of the baptized and practicing members in the life of the Church in respect to the tradition and new human situations 
5. A biblical (especially NT) and patristic (up to the 5th century) study on the nature and exercise of authority and primacy 
6. How to respond to the invitation of Pope John Paul II expressed in the encyclica "Ut Unum Sint" to be engaged in ecumenical, fraternal dialogue on the universal ministry of unity in the Church.
(Quelle/Published in: Booklet 9, Vienna 1998)
