Communiqué
of the "Fourth Non-official Ecumenical Consultation between Theologians of the Oriental Orthodox and the Roman Catholic Churches", organized by the foundation PRO ORIENTE, in Vienna, Sept. 11-17,1978
A. 1. The fourth unofficial Vienna Consultation between theologians of the Oriental Orthodox Churches and the Roman Catholic Church, convened by the Foundation PRO ORIENTE from September 11 to 17, 1978 had as its primary topic the nature and scope of primacy in the exercise of ecclesiastical authority. As a related minor topic, the role of the Oriental Catholic Churches was also given some consideration. 
2. Sixteen Roman Catholic theologians and sixteen Oriental Orthodox theologians attended; three representatives of the Oriental Catholic Churches were also present. The meetings were co-chaired by Vardapet Dr. Mesrob K. Krikorian of the Armenian Apostolic Church (Etchmiadzin) and by Fr. John F. Long SJ (Rome). In the absence of the latter of the first days, Prof. Ernst Chr. Suttner of the University of Vienna took the chair on his behalf. 
3. The consultation was held in an atmosphere of cordiality and openness and was characterized by common prayer and mutual assistance at each others liturgical celebrations. Each day was begun with liturgical prayer celebrated according to one of the traditions represented at the consultation. A pilgrimage was made to the shrine of Mariazell, to the Carmelite Convent there, and to the Cloister of the Canons Regular at Herzogenburg. The participants also assisted at the worship services of the local Coptic, Armenian and Roman Catholic communities. 
4. Seventeen scholarly papers on the historical, canonical and theological aspects of primacy were presented and discussed. The principle was clearly recognized that the historical context in which decissions were made and formulas were enunciated in the Churches has often has a crucial impact on the content of those decisions and formulations. 
B. 5. There was general agreement that in all our Churches three elements were integrally related to each other: primacy, conciliarity and the consensus of the believing community, though their relative importance has been differently understood in different situations. 
6. While in the Roman Catholic Church, primacy of the Bishop of Rome is regarded as of universal scope, the Oriental Orthodox Churches historically practised regional primacy; but these have exercised and continue to exercise primatial jurisdiction also over a national diaspora widespread in many continents of the world. 
7. In the view of the Oriental Orthodox Churches primacy is of historical and ecclesiological origin, in some cases confirmed by ecumenical councils. In the view of the Roman Catholic Church, the historical development of the primacy of the Bishop of Rome has its roots in the divine plan for the Church. In both cases conviction about the continuing guidance of the Holy Spirit was the basis for these views and yet provides the common ground for coming to mutual agreement in the future and for a common understanding of the Scriptural witness. 
8. In the Roman Catholic Church there is a specific tradition concerning the basis and scope of the primacy of the Bishop of Rome, which has received conciliar exposition and sanction. These formulations, especially those of the First and Second Vatican Councils, are to be understood in the context of their historical, sociological and political conditions and also in the light of the historical evolution of the whole teaching of the Roman Church, a process which is still continuing. The Oriental Orthodox Churches have not felt it necessary to formulate verbally and declare their understanding of primacy thouth it is clearly implied in the continuing life and teaching of their churches. However, in the light of the newly emerging global perspectives and pluralistic tendencies in the world community, all of our Churches have to undertake afresh a common theological reflection on primacy with a new vision of our future unity. In this respect the discrepancy between theory and practise in all Churches was commony recognized. Efforts should be made to overcome misunderstandings in this regard and to arrive at common conceptions. 
9. There was agreement that infallibility or, as the Oriental Orthodox Churches prefer to say, dependable teaching authority, pertains to the Church as a whole, as the Body of Christ and abode of the Holy Spirit. There was no complete agreement as to the relative importance of the different organs in the Church through which this inerrant teaching authority is to find expression. 
C. 10. We were agreed that we should work towards a goal of full union of sister Churches - with communion in the faith, in the sacraments of the Church, in ministry and within a canonical structure. Each Church as well as all Churches together will have a primatial and conciliar structure, providing for their communion in a given place as well as on a regional and world-wide scale. 
11. The structure will be basically conciliar. No single Church in this communion will by itself be regarded as the source and origin of that communion; the source of the unity of the Church is the action of the triune God, Father, Son and Holy Spirit. It is the same Spirit who operates in all sister Churches the same faith, hope and love, as well as ministry and sacraments. About regarding one particular Church as the centre of the unity, there was no agreement, thought the need of a special ministry for unity was recognized by all. 
12. This communion will find diverse means of expression - the exchange of letters of peace among the Churches, the public liturgical remembering of the Churches and their primates by each other, the placing of responsibility for convoking general synods in order to deal with common concerns of the Churches, and so on. 
13. The Oriental Catholic Churches will not even in the transitional period before full unity be regarded as a device for bringing Oriental Orthodox Churches inside the Roman Communion. Their role will be more in terms of collaborating in the restoration of eucharistic communion among the sister Churches. The Oriental Orthodox Churches, according to the principles of Vatican II and subsequent statements of the See of Rome cannot be fields of mission for other Churches. The sister Churches will work out local solutions, in accordance with differing local situations, implementing as far as possible the principle of a unified episcopate for each locality. 
14. We were agreed that the primates of al the sister Churches have a special responsibility for witnessing to and promoting the manifest unity of the Churches. No consensus was reached on the special responsibility which the Roman Catholic church believes the Bishop of Rome has in this regard or on the special office of Peter in the Church. It was recognized by the Catholic participants, however, that the future exercise of such an office is not identical with the present practice which has developed without contact with the Oriental traditions. Therefore, this role of the Bishop of Rome needs further mutual discussion and elucidation amont the sister Churches as well as within the Roman Communion itself on the basis of the Nicene Canons and the further developments which have taken place and are continuint to take place in all Churches. 
15. The consultation recognized the need for further studies and development of our understanding of such fundamental ideas as the nature and function of authority in the church, the shape of our future communion, the meaning and degree of autonomy in the Church and the reception of conciliar decisions after the separation. Of particular importance is a fresh study in common of the whole New Testament with its witness to the nature and mission of the Church and to its various ministries. 
D. 16. Taking into account the fact that the work of the four Vienna consultations is not yet officially assessed by our Churches, nor widely known to many even in the clergy, not to mention most of the laity, the following recommendations are made: 
17. The results of the four Vienna consultations should be presented by the participants to their respective Churches for evaluation and assessment, so that these evalutations can be a basis for further steps to be considered by an official commission of the Churches taking into account especially the recommendations of the Third Consultation. 
18. It would be useful to bring together in one volume the main conclusions of the four consultations with selections from the more significant papers. This could be published for use by theologians and theological students as well as others interested. 
19. A series of more popular and briefer publications and articles in various languages  could be published for bringing the mebers of our Churches into the discussion. Other mass media presentations would also be useful. 
E. 20. The differences between the Roman Catholics and the Oriental Orthodox have grown out of their mutual estrangement and separate development in the period since the Council of Chalcedon. Differing historical experiences of the past fifteen centuries have made deep marks on the thinkiing and convictions of both traditions. In order to overcome these differences and to find mutual agreement and understanding, new ways of thinking and fresh categories of reflection and vision seem to be required, so that the sister Churches may together fulfil their common responsibility to the Lord and carry out their common mission in the light of the present situation and for the sake of future generations. 
The Holy Spirit who guides the Church, will continue to lead us to full unity. And all of our Churches have to be responsive to the divine call in obedience and hope.                                                       
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