Joint Communiqué of the Second Non-official Consultation on Dialogue within the Syriac Tradition, Vienna February  1996 
In the last working session of the Second non-official Syriac Consultation organized by the foundation PRO ORIENTE of Vienna the following Communiqué has been worked out in agreement with all the participants of the Consultation:
Continuing in its quest to promote theological understanding and ecumenical relations among the apostolic Churches, the PRO ORIENTE Foundation has for a second time invited to Vienna participants from the Oriental Catholic Churches (Chaldean, Syrian, Maronite, Malabar and Malankara), from the Oriental Orthodox Churches (Syrian Orthodox from Antioch, Malankara Orthodox from India) and the Assyrian Church of the East, of both Jurisdictions, namely all who share a common ecclesial heritage in the Syriac language and traditions.
This second Dialogue to include all of the Syriac Churches took place from February 22-27, 1996, in Vienna. 
Also present were observers from the Coptic Orthodox Church, the Armenian Apostolic Church, the Mar Thoma Syrian Church, the Pontifical Council for Promoting Christian Unity, the Middle East Council of Churches and expert scholars, as well as the staff of PRO ORIENTE.
This important ecumenical initiative on the part of PRO ORIENTE was once again very warmly welcomed and appreciated by all participants. who most gratefully accepted the fraternal hospitality of the Foundation. Also appreciated was the presence of and inaugural address by H. Exc. Christoph Schönborn, Archbishop of Vienna and Chairman of the board of PRO ORIENTE, and the presence of H. E. Franz Cardinal  König, founder of PRO ORIENTE.
The subjects that were treated were the christological agreement already achieved, the Council of Ephesus, the Three Chapters Controversy and the liturgical expressions of Christology in the East-Syrian tradition.
Taking as our basis the Niceno-Constantinopolitan Symbol of Faith and relying on what had already been achieved at the First non-official Consultation within the Syriac Tradition in 1994 we, the participants, agreed with  and were able to proceed from the Unity of Faith that was expressed in the Vienna Christological Formula in the words: "Our Lord and Saviour, Jesus Christ, is God the Son Incarnate; perfect in his Divinity and perfect in his humanity, his Divinity has not separated from his humanity for a single moment, not for the twinkling of an eye; his humanity is one with his Divinity without commixture, without confusion, without division, without separation. We realize at the same time that the mystery of the one Lord Jesus Christ is „inexhaustible and ineffable, and for the human mind never fully comprehensible or expressible".
At the outset appreciation was given to the significance for the present dialogue of (1) the Common Christological Declaration between Pope John Paul II and Catholicos Patriarch Mar Dinkha IV on  November 21st 1994 and (2) the five PRO ORIENTE Consultations between theologians of the Oriental Orthodox and Roman Catholic Churches (1971, 1973, 1976, 1978, 1988).
In the course of this Second Syriac Consultation we were able to deepen our dialogue concerning the various christological traditions, Antiochene, Mesopotamian and Alexandrian.
Since it had already been recognized in the course of the First Syriac Consultation that the technical christological terms used since the Councils and writings of the fifth and sixth centuries (notably Greek physis, hypostasis, prosopon, and Syriac kyana, qnoma and parsopa) were understood in different ways by the different traditions (and so had been the cause of many misunderstandings and confusions), the Second Syriac Consultation was able to move on to discuss other important issues. 
The Council of Ephesus (431), as an Ecumenical Council for the Chalcedonian and Oriental Orthodox Churches, with its affirmation of the title "Theotokos" for the Blessed Virgin Mary, together with the letters of Cyril associated with the Council, remains of special significance for the Syrian Orthodox Church, being one of the Councils recognized as ecumenical by the Oriental Orthodox Churches. The Church of the East, on the other hand, has never been officially approached by any of the other Churches to formally accept or reject it.
Nevertheless, the theological contents discussed at the Council of Ephesus 431 are shared in one form or another by all the Churches of the Syriac Tradition, and, therefore, could indeed be considered as a theological basis that could unite these Churches with the same faith in Jesus Christ. The theological thought and formulations of the Church of the East, as present in its liturgical and synodical sources, are considered to be in line with the teachings of the Ecumenical Councils of Nicea (325) and Constantinople (381), and compatible with those of the Council of Ephesus (431).
Our discussion of the "Three Chapters Controversy, and the ensuing condemnation of the "Three Chapters" at the Council of Constantinople (553), led us to see the need to make the distinction between doctrines condemned and persons anathematized.
The condemnation of specific names at the council of Ephesus, as well as that of Constantinople, is a matter which requires further discussion in the context of the present Dialogue.
The papers on the liturgical tradition of the Church of the East illustrated, among other things, how prayers addressed to Christ are always directed to a single subject in the person of Christ and how examples can also be found of the exchange of predicates (Communicatio idiomatum).
Thanks to the spirit of openness and mutual respect, and with the firm conviction of the necessity of remaining completely loyal to our respective Traditions, we were able to explore ways towards gaining a truer understanding of each other's Traditions and put​ting away past and present misconceptions on all sides. It became clear in particular, in the course of our dialogue, that there is a necessity to make an absolute distinction between the doctrinal position of the Assyrian Church of the East and the position, recognized by all to be heretical, which holds that there are two Sons, two prosopa, in the one Incarnate Christ, a position which is traditionally described by the Chalcedonians and Oriental Orthodox  as "Nestorianism".
It has also become very clear from our two Consultations that it is always essential to realize that, in the context of Christology (as opposed to the situation in Trinitarian theology), there is a clear and important difference between the understanding in the Church of the East of the term qnoma (i.e. individuated, but not personalized nature) and that of other Syriac Churches where qnoma is regularly understood as the equivalent of hypostasis in the sense of person.
Thus the following explanation of the term of „Qnoma“ has been presented by the Assyrian, Chaldean and Syro-Malabar delegations of the Church of the East:
„In Christology, as expressed in the synodical and liturgical sources of the Church of the East, the term qnoma does not mean hypostasis as understood in Alexandrine Tradition, but instead, individuated nature. Accordingly, the human nature which the Holy Spirit fashioned and the Logos assumed and united to Himself without any separation, was personalized in the Person of the Son of God. When we speak of the two natures and their qnome, we understand this very much in the same sense as two natures and their particular properties (dilayatha).
It is important to note that the term qnoma is used in a different way in Trinitarian theology.“
We recognize that the aim of our dialogue is not to require that any of us should reconsider the christological doctrine of their own tradition, but rather, that each of us, while remaining completely true to our own Tradition, should come to perceive that the christological teaching of the other Syriac Traditions, when understood correctly, represents a legitimate expression of our common faith in the one Lord Jesus Christ, the Son of God, the mystery of whose Incarnation can never be exhaustively formulated in words. 
Only in this way can the common witness to Christ by our Churches become truly effective in our contemporary world.
Thus, being conscious of the continuing scandal of division between the apostolic Churches, and of Christ's own prayer to the Father "That they should be one as we are one" (John 17,11), we strongly recommend that PRO ORIENTE continues and carries further its present initiative.
Recommendations:
The participants request that PRO ORIENTE, through the Syriac Commission, take the necessary steps to prepare a third „non-official Consultation on Dialogue within the Syriac Tradition“ which might focus on the following topics: 
1.    The person and teaching of Nestorius of Constantinople, with special reference to his condemnation at the Council of Ephesus. 
2.    The person and teaching of Theodore of Mopsuestia and the relationship between him, his teaching and the Church of the East, with special reference to the „Three Chapters Controversy“. 
3.    The canonical status of anathemas and their lifting in relationship to the question of ecclesial communion and heresy.   
4.    The study of liturgical texts and practices in the Churches of the Syriac Tradition.  
Further Topics:
For future reference and possible consideration, we suggest the study of ecclesiological issues between the Churches of the Syriac Tradition that presently prevent them from re-establishing full ecclesial communion.
For these and other studies the findings of PRO ORIENTE and other current dialogues should be utilized. Such studies could include: 
1.    The study of concepts and models of unity for the re-establishment of full ecclesial communion between the Churches of the Syriac Tradition. 
2.    The study of the question of primacy in the different Churches of the Syriac Tradition. 
3.    The significance of the Ecumenical Councils and their reception.
     We have once again experienced how fruitful our Consultation has been, and we give thanks to God  that is has been possible to make considerable progress in the mutual understanding of the different christological traditions represented by the Syriac Churches; finally we pray that the Holy Spirit may guide our striving towords the healing of the wounds which human misunderstanding and sin have inflicted on the Body of Christ which is his holy Church.
(Quelle/Published in: Syriac Dialogue 2, Vienna 1996)
